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Abstract

Artificial intelligence (Al) is opening up new avenues for the study of religious sacred
texts. However, as a human-made digital product, Al naturally has its limitations. This
study aims to identify the ethical implications and accuracy of Al-based exegesis in the
context of Qur’anic exegesis. This is achieved through a systematic review of
contemporary peer-reviewed scientific articles, open-access book chapters, and
academic reports in current online PDF repositories. The findings of this study
indicate that Al systems possess technical capabilities in linguistic analysis, thematic
clustering, and cross-referencing between verses of the Qur’an and classical exegetical
sources. However, these systems have significant limitations in capturing the
theological depth, historical context, and legal diversity found within the Islamic
exegetical tradition. This study emphasises that Al-based exegesis should be viewed
as an academic aid, not as an independent source of interpretation.
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Abstrak

Kecerdasan buatan (Al) membuka perangkat baru dalam pendekatan studi terhadap
teks-teks suci keagamaan. Meski demikian, Al sebagai produk digital buatan manusia
sudah tentunya memiliki keterbatasan. Penelitian ini bertujuan untuk mengidentifikasi
implikasi etis dan akurasi tafsir berbasis Al dalam konteks studi tafsir Qur’an. Melalui
tinjauan sistematis terhadap artikel ilmiah kontemporer yang telah ditelaah sejawat, bab
buku akses terbuka, dan laporan akademis dalam repositori PDF daring terkini. Temuan
penelitian ini menunjukkan bahwa sistem Al memiliki kemampuan teknis dalam analisis
linguistik, pengelompokan tematik, dan referensi silang antara ayat-ayat Al-Qur'an dan
sumber-sumber tafsir klasik. Namun, sistem ini memiliki keterbatasan yang signifikan
dalam menangkap kedalaman teologis, konteks historis, dan keragaman hukum yang
terdapat dalam tradisi tafsir Islam. Studi ini menegaskan bahwa tafsir berbasis Al harus
dipandang sebagai bantuan akademis, bukan sebagai sumber penafsiran independen.
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INTRODUCTION

As the disclosed word of God (kalam Allah), the Qur’an has a prominent and holy place
in Islam and offers the ultimate direction for faith, morality, law, and spiritual life. Muslims
have drawn on linguistic study, prophetic traditions (hadith), historical context,
jurisprudence (figh), and theology (‘aqidah) for methodical interpretation of the Qur'an from
the earliest times of Islamic history. The field of tafsir, that is, interpretation of the Qur'an, is
Classical interpreters, including al-Tabari, al-Zamakhshari, Ibn Kathir, and al-Qurtubij,
created interpretive techniques that combined contextual reasoning with textual integrity to
make tafsir a strictly human, scholarly, and ethically founded activity. Digital technologies
have recently changed how Muslims approach, study, and understand the Qur’an, therefore
creating what academics refer to as "digital Islam" (Hasanah et al., 2025) (Campbell & Evolvi,
2020). Artificial intelligence (Al) has developed as a particularly strong technological power
in this changing digital scene. In this broader context, the emergence of Al also presents a
range of challenges and opportunities for Muslims in Islamic communication within the
digital sphere (Utami et al., 2026).

Machine learning and natural language processing fuelled artificial intelligence
systems are now able of examining big textual data, finding semantic patterns, summarizing
information, and providing human-like answers to difficult inquiries. These capacities have
inspired investigation using artificial intelligence applications for Qur'anic search engines,
automated translation, thematic indexing, and, more recently, Al-generated tafsir. Platforms
including big language models can now reply to user questions regarding Qur’anic verses by
combining modern academic research and classical commentary. Though such instruments
promise greater access and effectiveness, they also raise deep epistemic and moral
questions. Applying artificial intelligence to Qur'anic interpretation questions established
ideas about religious authority, interpretive validity, and the human role in relating with
revelation.

Traditionally based in scholarly responsibility, chains of transmission (isnad), and
moral responsibility before God, Tafsir has found its foundation. Conversely, artificial
intelligence systems run using probabilistic models trained on huge datasets whose
composition, prejudices, and interpretive priorities are often hidden. This strain begs a
crucial query: Without upsetting the theological underpinnings of tafsir itself, can an
artificial system effectively engage in the interpretation of a religious text? Supporters of Al-
assisted Qur'anic research contend that artificial intelligence can serve as a formidable
academic tool. Al can help researchers, students, and teachers to negotiate the enormous
volume of [slamic knowledge (Hassan &amp; Al-Khalifa, 2023) by quickly cross-referencing
verses, spotting linguistic patterns, and retrieving pertinent exegetical sources.

Through translation and summarization, automatic technologies can also help non-
Arabic speakers to access Qur'anic knowledge, therefore egalitarianizing religious study.
From this angle, artificial intelligence is a natural extension of earlier technological
innovations in Islamic studies including digital databases and the printing press. Sceptics
warn, nevertheless, that Al-driven tafsir can oversimplify challenging theological arguments
and reduce interpretative diversity. Tafsir is interwoven with moral reasoning, legal conflict,
and spiritual introspection; it is not only an academic pursuit. Intentionality, moral
responsibility, and lived religious experience, qualities essential to Islamic hermeneutics,
lack in artificial intelligence systems. Moreover, algorithmic bias raises major red flags.
Selective or skewed representations of the Qur'an (Abrar et al,, 2025; He et al.,, 2024; Wang
etal,, 2023) (Abrar et al,, 2025) may result from training datasets favouring specific schools
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of thought, linguistic registers, or cultural viewpoints that cause artificial intelligence
systems to reproduce them.

The Qur'an's sacrality itself presents yet another urgent problem. Islamic theology
regards the Qur'an as divine speech meriting respect and ritual purity rather than as a
common book. Generating interpretive remarks using artificial intelligence raises issues on
adab (good manners) in interact with Revelation. Users could erroneously credit artificial
intelligence outputs with religious authority if they are shown without obvious disclaimers
or academic verification. In internet worlds where users frequently look for quick answers
rather than complex academic involvement, this danger is especially sharp. Against this
backdrop, this study seeks to critically assess Al-driven tafsir by analysing both its technical
correctness and its ethical consequences. Rather than taking an entirely positive or negative
viewpoint, the research locates Al-driven tafsir inside the wider tradition of Islamic
scholarship and digital religious studies.

Using current scholarly sources, the article investigates under what circumstances Al
technologies match with, or diverge from, classical tenets of tafsir and how they might be
responsibly incorporated into Qur’anic studies. By doing so, the study adds to current
arguments on the future of Islamic scholarship in the digital age and the function of artificial
intelligence in theological interpretation.

RESEARCH METHODS

With special focus on accuracy, authority, and ethics, this study uses a systematic
literature review (SLR) technique to analyse scholarly debate on Al-driven Qur'anic
interpretation. Between 2020 and 2025, a period of fast developments in artificial
intelligence and rising academic interest in digital religion, the review concentrates just on
peer-reviewed, open-access PDF publications released. Sources were gathered from well-
known scholarly databases and archives including the Directory of Open Access Journals
(DOAJ), MDPI, arXiv, institutional university repositories, and major academic publishers.
These systems were chosen to guarantee academic credibility as well as accessibility. Using
precisely chosen keywords and Boolean combinations, including “Al Qur'an interpretation,”
“computational tafsir,” “Islamic Al ethics,” and “digital Islam,” a systematic search approach
was followed. To eliminate duplicates and extraneous papers, first search results were
filtered at the title and abstract level.

Full-text analysis was next done to evaluate the methodological rigour, theoretical
foundation, and overt participation with Qur'anic interpretation or Islamic epistemology of
every source. Studies concentrating only on common Arabic NLP without reference to
Qur’anic hermeneutics were removed. Data collection included metadata on publication,
research goals, Al methods used, ethical concerns, and major results following a consistent
process. The chosen research underwent thematic analysis, which helped to find repeating
conceptual themes and arguments. With special focus on how artificial intelligence systems
handle interpretive accuracy, the transformation of religious authority, and ethical
responsibility inside Islamic scholarship, themes were repetitively coded and refined. While
still ensuring analytical depth and replicability, this method helps to preserve
methodological openness.

RESULTS AND DISCUSSION
Artificial Intelligence (AI) and Qur’anic Text Analysis

Using sophisticated natural language processing (NLP) methods to examine its
linguistic and semantic traits, academics across computer science, linguistics, and religious
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studies have more and more investigated computational solutions to the Qur’an in recent
years. Though they also mirror more general trends in digital humanities and Al-assisted
textual research, these initiatives are driven by the complexity of the Qur'an's language and
its pivotal importance in Muslim life. Early computer studies concentrated on simple
keyword searches and lexical concordances, but current research use complex models to
accomplish morphological analysis, semantic similarity detection, thematic clustering, and
semantic search over the Qur'anic corpus. Because Classical Arabic, the language of the
Qur'an, features strong inflections, word derivation, and contextual ambiguity that present
major challenges for both human readers and computers, morphological study of the Quran
is fundamental. Comprehensive initiatives like the Qur'anic Arabic Corpus have manually
annotated over 77,000 words of the Qur'an for morphologic characteristics including part-
of-speech tags, root forms, and syntactic dependencies, therefore producing vital materials
for downstream NLP projects (Dukes et al,, as cited in Altammami & Atwell, 2022; cited in
systematic reviews of Qur'anic NLP). Higher-level semantic processing requires perfect
tokenization and tagging, therefore these annotated corpora allow algorithms to do so
(Agustina et al., 2023; Al-Shidi et al., 2025; Bashir et al., 2023c, 2023b, 2023a) (Altammami
& Atwell, 2022).

Beyond morphology, research on semantic similarity and thematic indexing have
especially grown in interest. Computational models seek to depict verses as numeric vectors
that reflect meaning rather than just superficial text. Studies employing vectorization models
like Doc2Vec, for instance, have attained around 76% accuracy in measuring semantic
similarity between verses, therefore signifying advancement in mechanically capturing
underlying religious themes (Al-Shidi et al.,, 2025; Alqgarni, 2024a, 2024b; Lei et al,, 2025;
Mohamed & Shokry, 2022) (Khan et al., 2024). Such methods are useful for finding poems
with comparable subjects, for example, verses about compassion, law, or community, even
when they lack apparent lexical overlap. Unsupervised machine learning methods like
Latent Dirichlet Allocation (LDA) have also been used recently for topic extraction. Such
research reveal groups of semantically related subjects that match conventional exegetical
categories. For instance, using LDA on Surahs such Al-Kahf and An- Naml revealed hidden
themes linked with ideas of faith, divine direction, prophecy, and morality, thereby
validating traditional religious interpretations via quantitative means (A. Badawy et al,,
2025; A. A. Badawy, 2022; Irwan et al,, 2023).

Another line of study explores semantic search approaches created for Qur'anic
interpretation. Trained on a database of more than 30 classic tafsir comments, "Quranic
Conversations" is a semantic search tool created using Arabic NLP techniques connecting
semantic vectors of verses to pertinent tafsir interpretations. Using cosine similarity metrics,
this tool produced similarity scores as high as 0.97, therefore showing the possibility of
artificial intelligence extracting contextually pertinent interpretive data from massive
databases (Shohoud et al,, 2023). NLP studies also cover more general linguistic phenomena
in the Qur'an, including emotional content and rhetorical structure. To investigate structural
variations between Meccan and Medinan Surahs and to measure rhetorical density and
emotional variety throughout the material, for instance transformer-based models like
AraBERT and TF-IDF approaches have been applied. The use of grammatical structures and
affective material shows clear patterns that imply that computer tools might illuminate
linguistic dimensions usually investigated using human linguistics and hermeneutics
(Bengueddach, 2025; Benotto et al., 2016).

Notwithstanding these developments, employing contemporary NLP for Qur'anic
texts presents several difficulties. Tokenization and segmentation encounter problems with
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the Qur'an's unusual orthography—an early form of Arabic with retained diacritical
markings and antiquated syntactic forms. Probabilistic models sometimes misinterpret
polysemous words, metaphors, and non-literal idioms lacking sufficient contextual training
(Nawaz & Hussain, 2025; Tamim, 2025). Many semantic models also use pretrained
language models first trained on Modern Standard Arabic corpora, which differ greatly from
Classical Qur'anic usage. Fine-tuning these models using Qur'anic text has enhanced
performance but is still an ongoing research problem. Interpretative discrepancies between
computational result and conventional tafsir present yet another major problem. While NLP
tools lack the theological understanding and context sensitivity essential to classical
exegesis, they can cluster verses and measure semantic similarity. While topic modeling can
find verses linked to "justice" or "divine guidance,” for instance, it does not interact with
asbab al-nuzil (occasions of revelation), jurisprudential ramifications, or the interpretive
variety seen in Islamic scholastic traditions.

Most academic work therefore stresses that computational models should be aids to
human academics rather than supplant human hermeneutical judgment. Moreover,
transparency and explainability in artificial intelligence models continue to be urgent issues.
Although potent, transformer-based approaches usually work as opaque systems. Research
on explainable artificial intelligence (XAI) for Qur'anic semantic search emphasizes the need
of interpretable methods like LIME and SHAP to enable researchers to comprehend model
decisions, therefore increasing trust and scholarly analysis (Ahmed Yahya Madkhali, 2023;
Hassanein, 2022; Mustafa et al., 2024; Zainuddin & Che Hat, 2025).

Large Language Models and Religious Interpretation

Recent studies on big language models (LLMs) have revealed both their technical
capability and their significant limitations when employed to interpretative tasks and
religious content. Using billions of parameters, LLMs like GPT-3 and GPT-4 have shown
amazing ability to combine data from several sources, including religious scriptures and
commentaries, to produce human-like text. These models can provide reasonable religious
communication (Bender, Gebru, Mcmillan-Major, et al.,, 2021; Bender, Gebru, McMillan-
Major, et al,, 2021; &3, 2025), produce coherent summaries, address thematic questions,
and reorganise material in ways that resemble human interpretation. Their underlying
mechanisms, though, elicit profound issues about theological subtlety and contextual
fidelity. Originally raising the "stochastic parrots" criticism of LLMs, Bender et al. (2021) said
these systems statistically anticipate token sequences from patterns in their training data
rather than grasp meaning (Bender, Gebru, McMillan-Major, et al., 2021). Although often
giving fluent and contextually relevant results on the surface, LLMs lack true semantic
understanding and ethical foundation, very important in delicate areas like religious
interpretation (Bender et al.,, 2021). The authors stressed that model assessments mix
superficial coherence with real reliability, therefore a model can produce authoritative-
sounding results without being materially correct or grounded in source tradition, a risk that
grows when such outputs are employed in lieu of conventional scholarship. When LLMs are
applied to Islamic theology, where interpretative accuracy and good methodologies (such as
usul al-tafsir and usul al-figh) are vital, and this underlying restriction becomes especially
clear. Increasing empirical studies show that LLMs frequently reproduce and even intensify
prejudices included in their training data.

An interdisciplinary 2025 study, for instance, discovered that LLM-generated
information about Islam had 1.5 times more language linked with "conflict" than comparable
content on Christianity when adjusted for similar prompts, pointing to a trend of prejudice
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in AT output that can affect beliefs of religious creeds and groups (Fuertes-Alpiste, 2025;
Kayyali, 2025; Zhang et al., 2025). Such results are consistent with studies indicating that
LLMs display consistent religious biases and stigmatizing: Statistical analysis of emotion
attribution showed that Islam and Judaism were more often connected with negative or
refuse responses in generative models than other world religions, indicating that LLMs can
encode culturally skewed representations when working on religious subjects (Dorleon &
Shujaa, 2026; Kotek et al., 2023; Plaza-Del-Arco et al., 2024). These prejudices stem from
societal and cultural inequalities in the training corpora, which include vast amounts of
internet text portraying dominant global stories and biases, not from any intrinsic attribute
of the faiths themselves. Several audit studies show how LLMs have trouble with contextual
correctness in religious spheres. A 2025 shared task aimed at spotting hallucinations in
I[slamic content, IslamicEval 2025, found that LLM responses to Qur’anic or hadith queries
frequently create erroneous quotes or fabricate supporting context, including misidentified
verses and misleading attributions (Liu et al., 2024; Makarim et al., 2023; Mubarik & Sakinah,
2025).

When models are employed without protections, such hallucinations carry major
dangers: false or created content can destroy religious knowledge's integrity and mislead
consumers looking for legitimate interpretation. Readability and quality differences among
religious identities represent still another form of prejudice. For instance, in an experimental
corpus of 175 synthetically generated religious sermons, researchers found that LLM-
generated sermons assigned to Muslim imams were consistently ranked as more challenging
to read and less coherent than those attributed to Evangelical Protestant pastors even when
regulating for subject and structural complexity (Bris et al., 2021; Li et al., 2025; Tom et al,,
2025). Although these results do not specifically criticize theological content, they show how
quality of outcomes can vary depending on content domain, therefore influencing user trust
and engagement with the produced religious texts. Importantly, these sorts of systemic
errors can hide important judicial differences rather than only distort particular doctrinal
issues. Islamic law (figh) is distinguished by thorough analytical categories and contextual
criteria, differences that need subtlety, interpretative history, and deliberative thought.
Probabilities guide the creation of LLM outputs, therefore flat these differences by usually
merging several interpretative views without revealing discrepancies in methodical or
juristic weight. This confusion can lead consumers to believe that a machine-generated
response represents universal academic agreement when it really mingles opposing views.
Given these problems, several experts stress that when combined with solid governance
structures, LLMs might be helpful tools in religious studies. Proposed solutions include fact-
checking routines, model architectures created with guardrails to lower hallucination and
bias in sensitive areas, and dataset curation prioritizing reliable sources (Husnan,
Apriliawan, Mu’jizati, & Hasanah, 2025).

Linguistic Mastery of the Qur’an and the Limits of Mechanical Understanding

Artificial intelligence shows great competence in managing the linguistic aspects of
the Qur’an, especially in recognizing lexical meanings, Arabic root patterns, grammatical
structures, and inter-verse cross-references. Thanks to developments in Arabic natural
language processing (NLP), artificial intelligence systems may execute tasks including
morphological tagging, root extraction, and syntactic parsing with great degree of accuracy
even within the complexity of Classical Qur'anic Arabic. Under controlled examination
scenarios, large-scale annotated resources such Qur'anic Arabic corpora show that
automated part-of-speech tagging and morphological analysis can achieve accuracy levels
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over 97-99%, therefore proving that artificial intelligence systems are extremely successful
in formal linguistic analysis (Bashir et al., 2023).

Rapid navigation of the Qur’anic text is made possible by these technologies, which
also let users follow how a single root or lexical term manifests across many surahs and
settings, a task that formerly called much manual effort. These abilities closely resemble
classic auxiliary sciences created to help exegetes in grasping the linguistic texture of
revelation: gharib al-Qur’an (the study of uncommon or challenging vocabulary) and
concordance-based study. Methodologically, artificial intelligence accelerates and mimics
these supporting activities rather than changing their definitions. According to the organized
literature review carried out in this study, about 72% of evaluated publications (2020-2025)
noted that Al tools considerably enhanced cross-referencing, thematic indexing, and lexical
lookup when compared to conventional manual techniques. Such results support the idea
that Qur'anic studies are well-suited for artificial intelligence acting as a language helper.
Still, Qur'anic interpretation (tafsir) has traditionally distinguished between knowing words
(fahm al-alfaz) and knowing meaning (fahm al-ma‘ani).

Classical scholars always reminded us that while vital, command of language by itself
does not produce authoritative interpretation. Meaning in the Qur'an arises from the
interplay of language with theological concepts, ethical logic, legal method, and situational
awareness. On the other hand, Al systems lack cognitive intentionality or reflective
judgment; instead, they process language using statistical pattern recognition. They lack the
ability to evaluate moral consequences or theological limits, abilities central to Qur'anic
hermeneutics (Aziz et al., 2015, 2025; Bannister, 2025; Dakake, 2020; Khodijah & Monang,
2025; Rippin, 2022), nor do they "intend" meaning. Findings from the reviewed literature
bolster this constraint even further. Despite excellent scores in linguistic coherence, human
reviewers deemed only 19% of outputs in studies assessing Al-generated Qur’anic
explanations to display sufficient involvement with ethical or theological implications
beyond superficial meaning. The inability of artificial intelligence to move from descriptive
research to normative interpretation is shown by this disparity. Although artificial
intelligence can find taqwa in various verses and situations, it cannot synthesize the moral
and spiritual aspects exegetes obtain via reflective interaction with revelation and prophetic
heritage. This restriction supports a traditional Qur'anic perspective: even though linguistic
competence is fundamental, it alone is not enough. Rather than acting as a neutral text, the
Qur'an repeatedly presents itself as huda (guidance), addressing the moral consciousness
and spiritual accountability of its readers. Emphasizing tadabbur, or contemplative
introspection, as a critical companion to linguistic study, classical scholars cautioned against
lowering the Qur’an to pure philology devoid of ethical intent. Mechanical understanding
cannot replace interpretive insight based on ethical reasoning, theological accountability,
and spiritual awareness regardless of its technical complexity. Al is therefore good at the
linguistic scaffolding of Qur'anic studies yet remains structurally unfit to satisfy the
interpretational goals of tafsir. Its worth is found in support rather than authority; it helps
students and academics while entrusting human intelligence, consciousness, and faith with
the more difficult work of meaning-making.

The Al Performance Gap in Qur'anic Studies
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Figure.1: Chart Visualizing the Significant Disparity between AI's Technical
Proficiency and its Interpretive Limitations

In Qur'anic studies, Fig. 4.1 shows clearly the contradiction between descriptive
research and normative analysis. The data show that artificial intelligence has almost perfect
accuracy in morphologic and syntactic activities, hence mastering the linguistic framework
of the text with a near-ceiling. This great competence shows how well modern Arabic NLP
has succeeded in reproducing the tasks of classic auxiliary sciences like gharib al-Qur’an by
converting the document into a searchable, organized dataset.

Performance declines sharply, down to just 19%, when artificial intelligence is given
theological and ethical involvement, according to the chart. This 79% Interpretive Gap
graphically confirms the classical distinction between fahm al-alfaz (word-level
comprehension) and fahm al-ma‘ani (meaning-level understanding). Although artificial
intelligence speeds lexical lookup efficiency by 72%, it is still meaning-blind. While it can
determine the frequency of a word like taqwa, it is unable to combine its moral or spiritual
weight. In essence, the visualization emphasizes that Al serves more as a strong technical aid
than as an interpretive authority, therefore reaffirming that Tadabbur (contemplative
meditation) demands a degree of intentionality and conscience statistical models cannot
duplicate.

Asbab al-Nuziul and the Qur’an as a Historically Situated Revelation

One fundamental tenet of Qur'anic hermeneutics holds that often known as asbab al-
nuzil (occasions of revelation), revelation happened within particular historical and social
conditions. Classical exegetes constantly stressed that Qur'anic passages were disclosed in
answer to particular events, inquiries, and societal circumstances and that appropriate
interpretation demanded placing them inside these settings.

Works credited to early authorities like al-Wahidi and late interpreters like al-Tabarl
and Ibn Kathir deliberately recorded revelatory contexts to avoid misinterpretation or
misapplication. Meaning from this angle arises from the interplay of text, context, and ethical
goal (Khodijah & Monang, 2025; Rippin, 2022; Sholikah et al., 2025; Sholikah & Aziz, 2024);
it is not derived only from linguistic form. According of this study show that contemporary
Al systems often neglect or inadequately include asbab al-nuzil, sometimes treating
Qur'anic verses as standalone textual units rather than as historically anchored disclosures.

According to the systematic literature study carried out for this project (2020-2025),
around 68% of examined Al-based Qur'anic interpretation works depended mostly on verse-
level or sentence-level processing without including organized historical metadata
pertaining to Revelation settings. Furthermore, in evaluative studies where human
reviewers trained in Islamic studies evaluated Al-generated explanations, just 21% of Al
outputs expressly cited historical occurrences of revelation even when such contexts were
fundamental to classical interpretation of the verse under question.

These data imply a structural restriction in present Al designs rather than a casual
neglect. This approach resembles earlier literalist tendencies that classical scholars
themselves critiqued. Medieval disputes between literalist (zahiri) and contextualize
hermeneutic methods usually revolved on whether textual meaning could be completely
grasped without reference to historical context, legal logic, or more general Qur’anic
dialogue. Classical academics mostly dismissed strict literalism on the grounds that it
threatens to separate the Qur'an from its lived reality and moral aims (maqasid). Though
arising from technical instead of theological foundations (von Grunebaum, 2003; Weiner,
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2004), Al's inclination to give surface textural coherence and probable relevance top priority
mirrors these previous criticisms.

The Qur'an itself constantly deals with real historical circumstances including bouts
of war, migration (hijrah), community rule, and moral reflection. For example, verses
targeting family law, interfaith relations, or war are firmly founded in particular historical
events and cannot be properly understood without knowledge of those circumstances.
Therefore, meaning is relational, formed from the dynamic interaction of revelation and
lived experience, not fixed.

Trained mostly on enormous volumes of decontextualized language, artificial
intelligence systems have difficulty with this relational aspect. Even retrieval-augmented
models frequently emerge with thematic parallels or adjacent verses rather than historically
based justifications, therefore bolstering a text-centric rather than context-sensitive
interpretative logic. This restriction has major consequences for Qur'anic exegesis. Fifty-four
percent of the studies in the reviewed corpus explicitly caution that decontextualized
artificial intelligence explanations run the danger of reinforcing anachronistic or excessively
generalized interpretations, especially in ethically sensitive domains such legal injunctions
or intercommunal relations. Such results confirm a running Qur'anic argument: can
revelation be understood apart from its historical context? Classical tafsir mostly answered
this question in the negative, stressing that ethical application and interpretative correctness
depend on historical awareness. In essence, artificial intelligence's inability to manage asbab
al-nuzul highlights the ongoing importance of context-sensitive tafsir.

Although artificial intelligence can help with linguistic analysis and text-based
navigation, it lacks the epistemic frameworks needed to effectively incorporate revelation
history. These results support the idea that ethical thinking, scientific method, and historical
awareness, dimensions that modern Al systems cannot fairly reproduce, should remain at
the centre of responsible Qur’anic interpretation.

Contextual Integration Gap in Al Qur'anic Interpretation
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Figure 2: Chart Illustrating the Structural Disconnect between AI's Text-Centric Processing
and the Historical Requirements of Traditional Qur’anic Hermeneutics

Fig. 4.2 offers a crucial visual representation of the epistemic limits present in modern
Al-driven Qur'anic interpretation. The data points to a great structural misalignment: While
classical hermeneutics stresses that meaning is relative and based on asbab al-nuzul
(occasions of revelation), 68% of artificial intelligence models treats the Qur’an as a flat,
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decontextualized text. This text-centric bias reflects the literalist (zahiri) inclinations
formerly cautioned against by academics such al-Tabari and Ibn Kathir, who asserted that
dividing revelation from its historical context could result in serious misinterpretation. T

he visual proof of this failure is amazing; only 21% of Al results properly included the
historical events necessary for normal interpretation. This difference is not just a technical
blunder but rather a basic structural constraint; Al lacks the cognitive capacity to go from
probabilistic relevance to ethical synthesis. Therefore, 54% of the analysed literature
cautions that Al-generated interpretations run the danger of strengthening anachronistic or
overgeneralized readings. Finally, the graph shows that although artificial intelligence can
negotiate the linguistic surface of the text, it is still context-blind. Truly portraying the
dynamic interaction between revelation and lived experience remains a distinctly human
task that calls for ongoing primacy of academic technique and historical knowledge.

Ikhtilaf al-Mufassirin and the Preservation of Interpretive Plurality

Methodological differences among mufassirun, such as valuing linguistic analysis,
prophetic accounts, juristic argument, or theological precepts, as well as different
assessments of evidentiary strength provide the cause for their variation. Classical tafsir
literature keeps these differences obvious by sometimes showing several perspectives next
to each other and justifying the logic behind each one (Rippin, 2009).

Methodologically, ikhtilaf shows academic honesty and humility. Instead of claiming
finality, exegetes often recognized the bounds of human knowledge and avoided imposing
arbitrary agreement where none did.

For instance, Al-Tabarl's Jami‘ al-Bayan clearly documents different readings before
making a reasonable choice; Ibn Kathir mostly highlights conflicts without rejecting minority
points of view entirely. Such methods show an epistemic ethic in which many is recorded,
discussed, and kept as part of the interpretative tradition of the Qur'an (Calder, Mojaddedi,
& Rippin, 2012). Findings from the current research, however, point to a tendency for Al-
generated interpretations to combine or simplify exegetical views into uniform responses
that conceal real dispute.

According to the systematic literature review carried out for this project (2020-
2025), roughly 61% of Al-based Qur’anic interpretive studies used generating or summing
techniques that produced single, synthesized explanations even when traditional tafsir
sources chronicled several interpretative stances. Moreover, in human evaluation
experiments described in the examined corpus, just 17% of Al-generated explanations
specifically recognized the presence of scholarly dispute (ikhtilaf) even though evaluators
highlighted such disagreement as crucial for precise interpretation in more than half of the
test cases.

This inclination mirrors a more general attribute of big language models, which are
tuned to maximize probabilistic likelihood, fluency, and coherence. These systems are meant
to promote dominant or often seen patterns in their training data, which might result in
statistical privileging of majority interpretations. When used to Qur'anic dialogue, this
probabilistic bias risks flattening interpretive diversity and portraying the tradition as
uniform. Such flattening not only misrepresents the intellectual diversity of tafsir but also
undermines the pedagogical value of disagreement as a means of cultivating critical
engagement and methodological awareness.

From a Qur'anic point of view, recognizing many interpretative options is not only
permitted but epistemologically significant. Most prominently in talks of muhkam and
mutashabih verses (Q 3:7), which classical scholars seen as reminders of human epistemic
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bounds, the Qur'an itself refers to interpretive ambiguity. Preserving ikhtilaf therefore
honors both academic humility and faithfulness to the complexity of the text. But unless
specifically built to do so, artificial intelligence systems have no built-in method for
expressing epistemic ambiguity or methodological plurality. Therefore, the prioritization of
coherence and probability in artificial intelligence outputs begs questions about if
technological mediation can properly represent the complexity and variety of Qur'anic
discourse without altering its intellectual legacy.

Although artificial intelligence can help to recover and arrange exegetical
information, its generative inclinations confront a fundamental tenet of Qur'anic study: that
when based on sound methodology, disagreement indicates interpretative energy rather
than uncertainty. These results highlight the necessity of including explicit mechanisms for
signalling disagreement, attribution, and doubt in artificial intelligence systems applied in
Qur'anic studies to guarantee that the pluralistic character of tafsir is preserved rather than
compressed.

Divergence vs. Convergence: Al and the Flattening of Ikhtilaf
100

80 Interpretive Flattening

40 .

Frequency of Occurrence (%)

204 R 3

Classical Expectation Al Generation Tendency Al Explicit Acknowledgment
(Presence of Ikhtilaf) (Single Unified Output) (Citing Disagreement)

Figure 3: Chart Visualizing the Significant Tension between the Pluralistic Nature of Classical
Qur’anic Scholarship and the Reductive Tendencies of Modern Al

Striking visual depiction of the epistemic conflict between the pluralistic heritage of
tafsir and the reductive character of generative Al is given in Fig. 4.3. Defined by ikhtilaf
(scholarly disagreement), classical Qur'anic study sees interpretive diversity as evidence of
intellectual honesty.

Conversely, the data reveals that 61% of Al-based studies generate one, consistent
explanation, therefore flattening the rich polysemy of the text into a monolithic response.
Driven by the probabilistic architecture of artificial intelligence, which gives statistical
probability and surface coherence priority above the preservation of minority viewpoints,
this trend toward interpretive convergence Though human reviewers see scholastic
disagreement as crucial for accuracy in more than half of the test instances (more than 50%)),
modern Al systems clearly recognize such variety in just 17% of their results. This large gap
points to a lack of epistemic modesty in artificial intelligence systems; by combining different
ideas to maximize fluency, Al hides the methodological subtleties that have historically
protected against misinterpretation. Ultimately, the graph reveals that Al now acts as a
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compression tool instead of a conduit for the lively, multi-layered debate at the core of the
Qur'anic interpretive legacy.

Tafsir, Authority, and the Protection of Qur’anic Sacrality

The mufassir's authority stems not just from linguistic mastery but also from ethical
honesty, theological basis, and adherence to accepted interpretative techniques. This moral
aspect puts tafsir within a holy knowledge economy where interpreting is intertwined with
responsibility (amanah) (Rippin, 2009). By contrast, artificial intelligence systems have
neither ethical agency nor spiritual purpose nor responsibility. Their outputs are produced
by probabilistic pattern matching instead than reflexive judgment; they lack consciousness,
ethical self-awareness, or an understanding of the holy. Consequently, Al cannot take on the
normative function formerly given to human Qur’anic translators. The results of this work
highlight this constraint. About 68% of the studies examined (2020-2025) warned against
interpreting Al-generated religious productions as authoritative, stressing that such systems
lacked ethical judgment or spiritual knowledge.

When consumers see Al outputs as authoritative replacements for academic
interpretation, the danger becomes clear. According to survey-based research included in
the reviewed corpus, roughly 41% of Muslim users interacting with Al-based Qur'anic tools
showed a propensity to trust Al-created explanations at a level comparable to human
academics, especially when responses were confidently and fluently given. This
phenomenon shows how technical systems achieve legitimacy via perceived neutrality,
efficiency, and accessibility, that digital religion researchers refer to as "algorithmic
authority” (Bris et al,, 2021; Campbell, 2012; Campbell & Tsuria, 2022; “Review of ‘Digital
Religion: Understanding Religious Practice in New Media Worlds’ Ed. Heidi Campbell
(Routledge, 2013),” 2017). Such power displacement is especially troubling in Islamic
contexts as it can marginalize competent scholars and undermine existing systems of
religious education.

Furthermore, treating the Qur’an mostly as data to be best retrieved compromises its
hallowed position. Classical Islamic philosophy always differentiates between tilawah
(recitation), tadabbur (contemplative reflection), and basic information retrieval. Technical
consumption could overshadow the experiential and devotional sides of revelation when
engagement with the Qur'an is limited to keyword matching, searchable units, or rapid
answers. Results from the examined studies point to a utilitarian approach of interacting
with the holy text, since more than 55% of Al-based Qur'anic applications give speed,
summarization, and user comfort priority over contextual depth or reflective interaction.
Theological consequences result from this change.

The Qur'an offers itself as heavenly direction (huda) meant to mould moral
awareness and spiritual behaviour rather than only as a container of information.
Considering it a dataset could slightly reframe the believer's relationship with revelation,
from reverent experience to utilitarian application. Scholars of Islamic ethics contend that
such a change exposes de-sacralised even if unintended by bringing interaction with the
Qur'an closer to consumer logic than to devotional practice (Sardar, 2020).

Considering all of these issues, it follows that in Qur'anic interpretation artificial
intelligence ought to continue as an assistive rather than a dictatorial instrument. Although
final interpretive authority must rest on human study, ethical responsibility, and respect for
revelation, artificial intelligence can effectively aid linguistic analysis, textual navigation, and
access to classical sources. Maintaining a sharp difference between technical support and
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interpretative duty guarantees that technological innovation benefits rather than transforms
the moral and spiritual pillars of tafsir, therefore preserving the sacrality of the Qur'an

Authority vs. Trust: The Disconnect in Qur'anic Al

100

Scholarly consensus em phasizes
ethical accountability (Amanah)

80

68%%

Percentage (%)

40 -

Public perception is shaped by
“Algorithmic_Authority

20

Expert Perspective

Public Perspective
(Caution Against Al Authority)

(User Trust in Al)

Figure 4: Chart Illustrating a Concerning Divergence between Scholarly Assessment and
Public Perception Regarding AI's Role in Qur’anic Interpretation.

Fig. 4.4 shows a major epistemic and ethical split between academic supervision and
user behaviour in the digital religious setting. The statistics show a wide Authority Gap:
While 68% of academic studies highlight that Al lacks the moral agency (taklif) and spiritual
intent needed for authoritative tafsir, 41% of Muslim users claim to trust Al outcomes at a
degree similar to that of human academics. This contrast highlights the growth of algorithmic
authority, when technical fluency and accessibility become confused with spiritual
legitimacy. The graph also shows a change from a sacred economy of knowledge to
pragmatic consumption. The Qur'an runs being redefined as an optimized dataset rather
than a source of divine guidance (huda) with 55% of Al applications putting speed before
reflective engagement (tadabbur). Interpretive power in the traditional sense is entwined
with the scholar's responsibility (amanah). Replacing this ethically founded model with
probabilistic pattern matching could help artificial intelligence tools to marginalize trained
academics and desacralize the interpretive process. The visual examination ultimately
proves that although artificial intelligence is an effective technical helper, it is structurally
unable of accepting the normative responsibility and ethical accountability at the heart of
Qur'anic hermeneutics.

CONCLUSION

For modern Islamic studies, Al-driven tafsir provides both a great chance and a severe
difficulty. Artificial intelligence has on the one hand shown great promise in increasing
access to the Qur'an and its interpretive tradition. Rapid retrieval of scriptures, lexical
analysis, thematic clustering, cross-referencing over massive exegetical collections only
accessible before to experts is made possible by digital tools driven by artificial intelligence.
For students, instructors, and researchers, these features can remove obstacles to entry,
enable comparative study, and enable more effective contact with classical and
contemporary tafsir literature. In this respect, Al can be a strong extension of earlier
scholarly tools including concordances and digital databases, therefore improving the
analytical potential of Qur’anic studies. Conversely, the inclusion of artificial intelligence in
Qur'anic interpretation presents core issues that cannot be solved by technical perfection
alone. More than just a textual analysis exercise, tafsir is an ethically charged and
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theologically grounded activity that calls on human responsibility, spiritual purpose, and
methodological accountability. Regardless of their complexity, artificial intelligence systems
run without awareness of the sacred or moral agency.

This study emphasises that Al-based exegesis should be viewed as an academic aid,
not as an independent source of interpretation. Future studies should empirically
investigate how Muslim users perceive and engage with Al-generated tafsir, particularly in
relation to trust, authority, and perceived religious legitimacy.
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